EACH UISCE

(agh-iski) See: AUGHISKY.

EACH UISGE 

(ech-ooshkya) This, the Highland Water-Horse, is perhaps the fiercest and most dangerous of all water-horses, although the Cabyll Ushtey runs it close. It differs from the Kelpie in haunting the sea and lochs, while the Kelpie belongs to running water. It seems also to transform itself more readily. Its most usual form is that of a sleek and handsome horse, which almost offers itself to be ridden, but if anyone is so rash as to mount it, he is carried at headlong speed into the lake and devoured. Only his liver is rejected, and floats to shore. It is said that its skin is adhesive, and the rider cannot tear himself off it. It also appears sometimes as a gigantic bird and sometimes as a handsome young man. J. F. Campbell has a long passage devoted to the Eash Uisge in POPULAR TALES OF THE WEST HIGHLANDS, VOL.IV. When we come to Each Uisge in his horse form, it is hard to select among the stories about him. A wide-spread tale which is possibly cautionary in origin is of several little girls being carried away by him. A good version is told of a small lochan near Aberfeldy. Seven little girls and a little boy were going for a walk on a Sunday afternoon when they saw a pretty little pony grazing beside the loch. One of the little girls mounted him, and then another and another until all seven were seated on his back. The little boy was more canny, and he noticed that the pony grew longer to accomodate each new rider. So he took refuge among the high rough rocks at the end of the loch. Suddenly the pony turned its head and noticed him. 'Come on little scabby-head,' it cried, 'get on my back!' The boy stayed in shelter and the pony rushed towards him, the little girls screaming, but unable to pull their hands from its back. To and fro they dodged among the rocks, but the pony could not reach the boy, and at lenght it tired of trying, and plunged into the loch with its sevenfold prey on its back. Next morning the livers of the seven children were washed up on the shore.

The tale of the killing of a water-horse is told in McKay's MORE WEST HIGHLAND TALES, VOL.II. There was a smith in Raasay. He had a herd of cattle and his own family herded it. One night his daughter did not return, and in the morning they found her heart and lungs on the loch side known to be haunted by the Each Uisge. The smith was heartbroken, and determined to destroy the monster. He set up a forge by the loch and he and his boy forged great iron hooks and made them redhot in the fire. They roasted a sheep on the fire and the scent ot it went out over the water. A steaming mist arose, and the water-horse, like an ugly, shaggy yearling, rose out of the loch. It seized the sheep and they grappled it with the hooks and killed it there. But in the morning there were no bones nor hide, only a heap of what looked like star-shine. (Star-shine is a jelly-like substance found on the shore, probably the remnants of stranded jellyfish, but supposed by the Highlanders to be all that is left of a fallen star.) # 100 - 130 - 464

EAGLE

When surmounting a pillar the eagle is an emblem of the Sky Gods as the sun dissipating the powers of darkness. The double-headed eagles are attributes of twin gods and can depict dual power or omniscience. The symbol is of Oriental origin, although the eagles appears in Irish and Welsh traditions, but less often in the Celtic. # 161

EAGLE OF GWERNABWY 

The world's oldest creature which assisted Culhwch and his companions to find Mabon by introducing them to the Salmon of Llyn Llw. # 156 - 346 - 562

EARTH MAGIC 

It is an unfortunate fact that many orthodox archaeologists still persist in the outdated belief that early humankind was primitive, savage and brutish. However, it is also tatally wrong to project our own modern wish-fulfilments of utopia back into the past and claim that in prehistory a perfect society or Golden Age existed which represented a paradise on Earth. The truth most ultimately lies between these two extreme views, although it seems that the concept of a Golden Age, a period when humanity lived in harmony with each other and the natural world, is found in the recurring pattern of creation myths belonging to the oldest cultures on Earth. The idea that this era of peaceful co-existence came to a sudden end when humanity 'fell' from grace and was separated from the natural world can also be found in world religious traditions and ancient mythologies. The field of Earth Mysteries is a wide and universal one, embracing such diverse subjects as ecology and environmental protection, planetary healing, quantum physics, ancient religion, folklore and mythology. These different areas of research and experience combine to produce a holistic vision of the cosmos, with humanity and the plant as one unit operating in universal harmony. Visits to all ancient sites should be seen in terms of the medieval pilgrimages to religious places. If you visit the sites wearing the mask of a tourist, their natural Earth Magic will mean nothing to you. Suspend belief in the normal and the rational which we are falsely taught to believe are the tools used to study tha natural world. Approach them instead in the manner in which the ancients viewed them, and a whole new experience of enchantment, mystery and magic will open up to you.

Those pilgrims in search of ancient wisdom who visit our sacred centres to contact the dragon energy which flows along the lines of power know the meaning of the words of the Irish poet and mystic W. B. Yeats, who said, 'The borders of the mind are ever shifting, and many minds can flow into one another, and create or reveal a single mind, a single energy.' # 325

EASAL 

He was the King of the Golden Pillars whose seven magical pigs were endlessly renewed after having been eaten. The finding of these was one of the tasks set by Lugh for the Sons of Tuirenn. # 454

EBER DONN 

(Brown Eber) Milesian Lord; his brutal exultation and its sequel; In # 562 p 148: reference to Eber Donn as one of Milesian leaders. See: AMERGIN. # 562

EBER FINN

(Fair Eber). One of the Milesian leaders, slain by Eremon. # 562

EBRAUCUS 

Founder of the Castle of Mount Agned, later known as the Castle of Maidens. # 156 - 243

ECNE 

(ec'nay) The god whose grandmother was Dana. # 562

ECTOR

Arthur's foster-father and the father of Kay. Ector is the Welsh form of the name Hector. # 156 - 418

ECTOR DE MARIS 

Son of Ban whom he succeeded as King of Benwick. The brother of Lancelot, he loved Perse whom he rescued from Zelotes to whom she had been promised by her father. # 156 - 418

EDA ELYN MAWR 

The British Museum Harleian MS 4181 (entry 42) says that this was the name of the killer of Arthur. # 156

EDDAS

The name given to two Norse compositions, the POETIC EDDA and the PROSE EDDA. An eccentric writer, L. A. Waddell, maintained that the former was not an epic of the Norse gods, as is generally supposed, but a recording of the doings of an early Sumerian hero whose exploits formed the basis of the Arthurian saga. This contention has not met with approbation from mainstream scholars. # 156 - 698

EDEN 

A river. See: UTHER. # 156

EDINBURGH 

This city was known in the Middle Ages as Castellum Puellarum. See: CASTLE OF MAIDENS. # 156

EDMUND, SAINT

(841-69) King of East Anglia. He led his army against the Danes and was defeated and captured. He was martyred either by being shot full of arrows, or by being spread-eagled after the Viking fashion and offered to their gods. His body was enshrined at Bury St Edmunds where a popular cult grew up about him. His emblem is the arrow and he is remembered on 20 November.# 454

EDOR 

An ancestor of Lot. # 156 - 344

EDWARD, SAINT 

(962-79) Called 'the Martyr', he was King of England and was assassinated at Corfe Castle by his brother, Ethelred's retainers. Miracles soon alerted churchmen that his unjust death, though not in defence of the faith, merited greater attention. His youth may well have contributed to his veneration, as did the unholy spilling of royal blood of an anointed sovereign.# 454

EFFLAM, SAINT

# 156: An Irish saint mentioned by Le Grand, a hagiologist whose work is not deemed wholly dependable as he may have altered some of his source material. Efflam came to Brittany to find himself facing an unfriend-ly dragon. Arthur, equipped with a club and lionskin shield, came to his aid but could not prevail against the monster. Efflam, after blessing Arthur, put the dragon to flight. # 454: He lived in the sixth century. After an unsuccessful attempt to subdue a serpent, Arthur was thirsty. Saint Efflam not only caused a spring to rise but he also defeated the serpent himself.# 156 - 378 - 454

EFNISSIEN EVNISSYEN 

(ave nees eye yen) Son of Eurosswyd and Penardun; mutilates horses of Matholwch; atonement made by Bran for his outrage; slays the warriors hidden in the meal bags; dies in the magic cauldron. # 562

EFRAWG 

Father of Perceval in PEREDUR (see MABINOGION). This seems to be a title ('York') rather than a name, indicating that this was the place he ruled. # 156 - 346

EFRDDF

The twin sister of Urien of Rheged. # 104 - 156

EGLAMOUR 

A poor knight at the court of Sir Prinsamour who made his castle a centre of Chivalric excellence. Eglamour loved his daughter Chrystabell and was told that he could only win her if he achieves three adventures. First he must slay the giant Marrock, then a huge boar who has been ravaging the lands of Prinsamour. His third adventure is to kill a dragon which has been threatening Rome. Eglamour is successful in all his endeavours but meanwhile Chrystabell gives birth to a son and both she and her lover are banished. Her son is stolen by a griffin and Chrystabell herself wanders for years until she again meets up with her lover and their son and all ends happily after many adventures. # 454

EGLANTE 

The mother of Dodinel the Savage. # 156

EGWIN, SAINT

The legend says that St Egwin, the third bishop of Worchester, a Saxon who founded an abbey there in the eight century, was the victim of false accusations, and went to Rome to vindicate himself. He put fetters on his feet, locked them, and threw away the key into a pool of the Avon before setting out. While he was at Rome a salmon caught in the Tiber was being cooked by his attendants, when they found in the fish's maw the identical key, wherewith Egwin promptly unlocked his fetters. This miracle was naturally regarded by the Pope as a complete vindication, and the saint was sent home to England in honour. This is the story as it is told in the CHRONICLE of the abbey. William of Malmesbury says that the fish leapt on board the ship on the saint's voyage. After Egwin's return the shepherd Eoves came to him and of a vision of the Virgin, who had shown him the spot on which a new sanctuary was to be built in her honour. So the abbey was founded, and called Eovesham, or Evesham. # 68

EGYPTIAN 

The ship symbol in the sepulchral art of Egyptian. Feet of Osiris, symbol of visitation. Ideas of immortality. Human sacrifices; abolished by Amasis I. # 562

EHANGWEN 

Arthur's hall, built by Gwlyddyn the carpenter. # 156 - 346

EIDDILIG

According to the Welsh PEDWAR MARCHOG AR HUGAN LLYS ARTHUR, he was one of the Twenty-four Knights of Arthur's Court. # 104 - 156

EIGYR 

See: IGRAINE.

EILIAN OF GARTH DORWEN 

Eilian was the name of the golden-haired maidservant who used to spin with the Tylwyth Teg on moonlight nights and at last went to live with them. The tale - from CELTIC FOLKLORE by John Rhys - is told in full in MIDWIFE TO THE FAIRIES. It is a tale of particular interest, for not only does it widen the scope of the fairy midwife tale by showing that the patient to be attended was a human CAPTIVE IN FAIRYLAND and that the child to be anointed was half-human, but is also a variation of the story of the fairies as spinners and shows the importance they assigned to Golden Hair. It is of interest also that the field where Eilian was last seen was long called 'Eilian's Field' or 'The Maid's Meadow'. # 100 - 554

EINHERIER

The dead warriors who feasted with Odin in Valhalla. They were fed by a boar which endlessly replenished itself, and though they fought daily, if killed they were restored to life at the end of the day. In English mythology they are considered to be similar to the Wild Hunt. # 454

EISIRT 

Bard to King of Wee folk who allows himself to hint a little about a giant race oversea in a land called Ulster, to the Wee-king, Iubdan. He is immediately clapped into prison for his audacity, and gets free only by promising to go to the land of the mighty men, and bring evidence back. The story of his adventures in Fairyland is to be read in # 562 p 247 ff. # 562

ELAINE 

This name, a form of Helen, is borne by a number of people in Arthurian romance. 1. The daughter of Pelles. He tricked Lancelot into sleeping with her and, on another occasion, Lancelot slept with her thinking that she was Guinevere. She and Lancelot were the parents of Galahad. 2. The daughter of Bernard of Astolat, she was Elaine the White and fell in love with Lancelot who wore her sleeve as a token during joust. She died of love for him and was brought by boat up the Thames to Arthur's court with a letter saying why she had died. She is, of course, the famous Lady of Shalott. 3. Daughter of Pellinore. She killed herself after the death of her lover, Sir Miles of the Laundes. 4. Daughter of Igraine, sister of Morgan and Morgause, half-sister of Arthur. She married King Nentres of Garlot. 5. Lancelot's mother, wife of King Ban. 6. A niece of Arthur, variously described as a daughter of Lot or Nentres. She fell in love with Perceval. # 156

ELCMAR

Husband of Boann. Tradition suggests that he was the original inhabitant and owner of Brugh na Boinne, which was subsequently given to Angus in perpetuity, because of his magical power over day and night. # 96 - 416 - 454

ELDER 

Often confused with the alder, the elder tree had a separate letter in the druidic alphabet, RUIS (R), sacred to the Elder Goddess or Crone, the Caillech, who was Hel, queen of the underworld. Naturally, the elder became known as a witch tree. Spirits of the pagan dead, once called Helleder, were said to be imprisoned in elder wood. They would be transformed into avenging demons and would haunt and persecute anyone who cut down an elder tree to make furniture. Moreover, a man who fell asleep under an elder tree would have visions of Hel's underworld, which Christians converted into hell. Elder made witches' 'travel-broomsticks.' Yet the healing magic of Hel's tree was not entirely forgotten. Medieval folk believed that a wreath of elder leaves worn as a collar would cure every pain in the neck. See also: OLD LADY OF THE ELDER TREE.

# 489: Folklore holds that it is unlucky to use Elder wood for a child's cradle, which should always be made out of Birch for a new start and inception. In the Ogham calendar, the Elder rules the thirteenth month. This is, in fact, a short three-day period, a 'make-up' month, ending in Samhain, the last night of the year and known as Hallowe'en. The new year, on the1st November, and the month of the Birch follow on after. The Elder, with its distinctive, easily hollowed, pithy stems, is a tree of regeneration.It regrows damaged branches readily and it will root and grow rapidly from any part. # 489 - 701

ELERGIA 

In the TAVOLA RITONDA, a witch who imprisoned Arthur. Tristan rescued him. # 156 - 238

ELF BULL, THE 

Jamieson's Northern Antiquities gives the story of the most famous of the Crodh Mara, the cow bred by the visit of a water-bull and of the farmer too mean for gratitude: The elf-bull is small, compared with earthly bulls, of a mousecolour; Mosted [crop-eared], with short corky horns; short in the legs; long, round, and slamp [supple] in the body, like a wild animal; with short, sleek, and glittering hair, like an otter; and supernaturally active and strong. They most frequently appear near the banks of rivers; eat much green corn in the night-time; and are only to be got rid of by, etc. etc. (certain spells which I have forgot). A certain farmer who lived by the banks of a river, had a cow that was never known to admit an earthly bull; but every year, in a certain day in the month of May, she regularly quitted her pasture, walked slowly along the banks of the river, till she came opposite to a small holm covered with bushes; then entered the river, and waded or swam to the holm, where she continued for a certain time, after which she again returned to her pasture. This went on for several years, and every year, after the usual time of gestation, she had a calf. They were all alike, mouse-coloured, mosted, with corky horns, round and long-bodied, grew to a good rise, and were remarkably docile, strong, and useful, and all ridgels. At last, one forenoon, about Martinmass, when the corn was all 'under thack and raip', as the farmer sat with his family by the ingleside, they began to talk about killing their Yule-Mart. 'Hawkie,' said the gudeman, 'is fat and sleek; she has had an easy life, and a good goe of it all her days, and has been a good cow to us; for she has filled the plough and all the stalls in the byre with the finest steers in this country side; and now I think we may afford to pick her old bones, and so she shall be the Mart.'

The words were scarcely uttered, when Hawkie, who was in the byre beyond the hallan, with her whole bairn-time, tyed by their thrammels to their stalls, walked out through the side of the byre with as much ease as if it had been made of brown paper; turned round on the midding-head; lowed once upon each of her calves; then set out, they following her in order, each according to his age, along the banks of the river; entered it; reached the holm; disappeared among the bushes; and neither she nor they were ever after seen or heard of. The farmer and his sons, who had with wonder and terror viewed this phenomenon from a distance, returned with heavy hearts to their house, and had little thought of Marts or merriments for that year. # 100

ELIABEL

(Eliabella) The mother of Tristan in Italian romance, presumably identical with Malory's Elisabeth. # 156

ELIABELLA 

In Italian romance, Tristan's mother and a cousin of Arthur. The latter had been at war with King Meliodas of Liones and Eliabella married Meliodas to cement peace between the two. See: MARK. # 156

ELIAVRES 

A knight with magical powers. He fell in love with Ysaive, a niece of Arthur. She was the wife of King Caradoc of Vannes and Nantes. He bewitched Caradoc into sleeping with a bitch, a sow and a mare, while he himself slept with Ysaive on whom he begot Caradoc Briefbras. The latter, discovering what had happened, informed King Caradoc of the truth. The enraged cuckold made Eliavres copulate with a bitch (by which he became the father of Guinalot), a sow (by which he became the father of Tortain) and a mare (by which he became the father of Lorigal). # 156 - 272

ELIAZAR

A son of Pelles and an uncle of Galahad. # 156

ELIDOR AND THE GOLDEN BALL 

Giraldus Cambrensis in ITINERARIUM CAMBRIAE, the account of his journey through Wales in 1188, gives a remarkable narrative of a boy's visit to Fairyland, the translation of which by R.C.Hoare is included by Thomas Keightley in his FAIRY MYTHOLOGY. It contains so mush information in so short a space that it deserves to be included in full. It is one of the best of the early fairy anecdotes:

A short time before our days, a circumstance worthy of note occurred in these parts, which Elidurus, a priest, most strenuously affirmed had befallen himself. When he was a youth of twelve years, - since, as Solomon says, 'The root of learning is bitter, although the fruit is sweet,' - and was following his literary pursuits, in order to avoid the disipline and frequent stripes inflicted on him by his preceptor, he ran away, and concealed himself under the hollow bank of a river; and, after fasting in that situation for two days, two little men of pygmy stature appeared to him, saying, 'if you will come with us, we will lead you into a country full of delights and sports.' Assenting, and rising up, he followed his guides through a path, at first subterraneous and dark, into a most beautiful country, adorned with rivers and meadows, woods and plains, but obscure, and not illuminated with the full light of the sun. All the days were cloudy, and the nights extremely dark, on account of the abscence of the moon and stars. The boy was brought before the king, and introduced to him in the presence of the court: when, having examined him for a long time, he delivered him to his son, who was then a boy. These men were of the smallest stature, but very well proportioned for their size. They were all fair-haired, with luxuriant hair falling over their shoulders, like that of women. They had horses proportioned to themselves, of the size of greyhounds. They neither ate flesh nor fish, but lived on milk diet, made up into messes with saffron. They never took an oath, for they detested nothing so much as lies. As often as they returned from our upper hemisphere, they reprobated our ambition, infidelities, and inconstancies. They had no religious worship, being only, as it seems, strict lovers and reverers of truth. The boy frequently returned to our hemisphere, sometimes by the way he had first gone, sometimes by another; at first in company with others, and afterwards alone, and confided his secret only to his mother, declaring to her the manners, nature, and state of that people. Being desired by her to bring a present of gold, with which that region abounded, he stole, while at play with the king's son the golden ball with which he used to divert himself, and brought it to his mother in great haste; and when he reached the door of his father's house, but not unpursued, and was entering it in a great hurry, his foot stumbled on the treshold, and, falling down into the room where his mother was sitting, the two Pygmies seized the ball, which had dropped from his hand, and departed, spitting at and deriding the boy. On recovering from his fall, confounded with shame, and execrating the evil counsel of his mother, he returned by the usual track to the subterraneous road, but found no appearance of any passage, though he searched for it on the banks of the river for nearly the space of a year. Having been brought back by his friends and mother, and restored to his right way of thinking and his literary pursuits, he attained in process of time the rank of priesthood. Whenever David the Second, bishop of St David's, talked to him in his advanced state of life concerning this event, he could never relate the particulars without shedding tears. He had also a knowledge of the language of that nation, and used to recite words of it he had readily acquired in his younger days. These words, which the bishop often repeated to me, were very conformable to the Greek idiom. When they asked for water, they said, udor udorum, which signifies 'Bring water;' for Udor, in their language, as well as in the Greek, signifies water. When they want salt, they say, halgein udorum, 'Bring salt.' Salt is called a'ç in Greek, and Halen in British; for that language, from the lenght of time which the Britons (then called Trojans, and afterwards Britons from Brito, their leader) remained in Greece after the destruction of Troy, became, in many instances, similar to Greek. # 100 - 250

ELIDURUS

See: ELIDOR AND THE GOLDEN BALL.

ELIDUS 

A King of Ireland. # 156

ELIEZER 

The son of Evelake. # 156

ELIS

The son of a duke who was Arthur's uncle. Readers of some editions of Malory may think that Elis was the duke's name also, but this is due to a misprint in Caxton's original edition. # 156 - 418

ELISABETH 

The wife of Meliodas. When heavily pregnant she went into the woods to look for her husband and gave birth to Tristan, but died in doing so. She was the sister of Mark of Cornwall. # 156 - 418

ELIVRI 

Arthur's head groom. # 156 - 346

ELIWLOD

Arthur's nephew, the son of Madog, son of Uther. After his death he appeared to Arthur in the guise of an eagle in early Welsh poem YMDDIDDAN ARTHUR A'R ERYR. It has been suggested that he was the original of Lancelot. See: TWENTY-FOUR KNIGHTS. # 156

ELIZABETHAN FAIRIES 

The fairies of the Medieval Romances grew out of the Celtic tradition of the Heroic Fairies, the knights and ladies of the MABINOGION, the Daoine Sidh who encountered the Milesians in love or battle; but the poets and dramatists of the Elizabethan age brought a different strand of fairy tradition into prominence. This was partly because the rise of the yeoman class, as the 16th century went on, had brought a spread of literacy and produced a new class of writers, drawn from the country up to town as Shakespeare was drawn, and bringing with them their own country traditions, The fairy ladies of the romances had become more humanized and sophisticated as time went on, and though Spencer clung to them still, they were perhaps slightly out of date. Classical mythology was a perennial source of allusions familiar to every lettered man, even if he only came from a small-town grammar school. Still, there had been a good deal said and sung about Mars and Venus and naiads and dryads and nymphs; a new source of reference would be a welcome change, and it was at hand in the English countryside. There are two main types of fairies which were novelties in literature: the hobgoblins, with which we may rate the brownie and the puck, and the small, flower-loving fairies such as we find pre-eminently in MIDSUMMER NIGHT'S DREAM and which became all the fashion for the Jacobean Fairies. These fairy writings came in towards the end of the century, in the hey-day of the drama. Among the prose writers, Nashe in his TERRORS OF THE NIGHT gives us a characteristic picture of the hobgoblin type: The Robin-good-fellowes, Elfes, Fairies, Hobgoblins of our latter age, which idolatrous former daies and the fantastic all world of Greece ycleaped FAWNES, SATYRES, DRYADES, & Hamadryades, did most of their merry prankes in the Night. Then ground they malt, and had hempen shirts for their labours, daunst in rounds greene meadowes, pincht maids in their sleep that swept not their houses cleane, and led poore Travellers out of their way notoriously. Here Nashe, with a journalist's eye, lights on most of the things which became most noteworthy in his period, the brownie labours and the gift of a shirt that brought them to an end, the Dancing in fairy rings, the love of order and neatness and the punishment for untidy ways and the misleading of night wanderers. Shakespeare puts in all of these, except the pinching, which is being forever mentioned in the masques and poems , but he adds the fairy smallness and their love of flowers, which were to become so characteristic of the Jacobean fairies. The Elizabethans struck a new note in literature there, though it was not new in tradition. It is to be found in Gervase of Tilbury and Giraldus Cambrensis. # 100-246-247-493

ELLEN 

The daughter of Arthur in the Scots ballad of CHILDE ROWLAND - She is referred to in the ballad as Burd Ellen, 'burd' signifying 'lady'. # 156

ELLYLLDAN 

(ethlerthldan) The Welsh form of Will O' The Wisp, or Jacky Lantern, or Spunkie, with a variety of names all over the country but only one activity: that of misleading night travellers into fens and bogs. They have not a monopoly of this sport, for Puck, Pwca, and the Somerset Pixies play exactly the same trick, though they are much more complex characters. # 100

ELLYLLON 

(ethlerthlon) This is the name given to the Welsh elves. According to Wirt Sikes in BRITISH GOBLINS these are tiny, diaphanous fairies whose food is toadstools and 'fairy butter', a fungoid substance found in the roots of old trees and in limestone crevices. Their queen is MAB, and they are smaller than the Tylwyth Teg. In a story which Sikes collected orally at Peterstone, near Cardiff, they appear less ethereal and more like Somerset pixies. This is the tale of an unfortunate farmer named Rowli Pugh who seemed to be the butt of misfortune. If blight came anywhere, it fell on his crops; when all other cattle were flourishing, his were ailing. His wife was an invalid with no strength to do anything about the house or farm, and he was thinking sadly one day that he must sell up the farm and leave, when he was accosted by an ellyl who told him not to be troubled any longer, to tell his wife to leave a lighted candle and sweep the fire clean, and the Ellyllon would do the rest. The ellyl was as good as his word. Every night Rowli and Catti went early to bed leaving the coast clear, every night they heard laughter, merriment and bustle below them, and every morning farm stock and farmhouse were in apple-pie order. Rowli and Catti grew strong and sleek crops and stock prospered. This went on for three years till Catti grew avid for a glimpse of the little people. One night she left her husband sound asleep, tiptoed downstairs and peeped through a crack of the door. There was the merry throng laughing, gambolling, working at top speed. Their merriment was so infectious that Catti burst out laughing too. At once the candle was blown out, there was a cry and a scamper, and all was quiet. The Ellyllon never came back to work at Pugh's farm, but he had got into the way of prosperity and his ill-fortune did not return. A very similar story is told about the Somerset pixies. It is one of many stories about the infringement of fairy privacy. # 100 - 596

ELMET 

A Celtic kingdom, centred on Leeds, which was in existence in the Arthurian period. Its exact extent cannot be determined. # 156

ELPHIN

# 562: Son of Gwyddno; finds Taliesin; his boast of wife and bard at Arthur's court. # 156: The son of Gwyddno Garanhir, he rescued Taliesin when Ceridwen had placed him in a leather bag in the sea. Taliesin repaid Elphin's kindness by rescuing him when he was a prisoner of Maelgwyn. # 156 - 272 - 562

ELSA 

Daughter of the Duke of Brabant, she was championed by Lohengrin against Telramund. Lohengrin then married her but cautioned her not to ask his name. She bore him two children but, at lenght, she asked the forbidden question, so he left her. # 156

ELVES 

Already in Scandinavian mythology the fairy people were elves, like the Scottish Seelie Court and Unseelie Court. The name came over into Britain, and in the Anglo-Saxon Leechdoms we find remedies against Elf-shot and other sinister elvish activities. The mythological light elves were not unlike the small Trooping fairies of England as we find them in Shakespeare's MIDSUMMER NIGHT'S DREAM and many common traditions. In Christian times the Scandinavians continued to believe in the elves, or huldre folk, who showed many of the same characteristics as the Scottish fairies, both Highland and Lowland. They stole humans away, destroyed their cattle and avenged any injuries done to them. The huldre girls were beautiful and alluring, wearing grey dresses and white veils, but the defect of the fairies by which they could be recognized was their long cows' tails. A man who was dancing with a huldre girl saw her tail and realized what she was. He did not betray her, but only said, 'Pretty maid, you are losing your garter.' His tact was rewarded by perpetual prosperity. The defect of the Danish elves or ellewomen is that though they appeared beautiful and engaging from the front, they were hollow behind. The Danish elves were great thieves of dough and other human foods. In Lowland Scotland and in England the usage differed. In Scotland the fairy people of human size were often called elves and Fairyland was Elfame; in England it was the smaller trooping fairies who were called elves, and the name was particularly applied to small fairy boys. TITANIA'S 'To make my small elves coats' is a typical example of the later use. 'Elf', however, was as unpopular with the fairies themselves as the tactless name of 'fairy', if we may judge from the rhyme given by Chambers: 'Gin ye ca' me imp or elf, I rede ye look weel to yourself; Gin ye ca' me fairy, I'll work ye muckle tarrie; Gin guid neibour ye ca' me, Then guid neibour I will be; But gin ye ca' me seelie wicht, I'll be your freend baith day and nicht.' # 100 - 146

ELY 

The definite history of Ely began in AD 673 though the early histories refer to a church at Ely which was consecrated by St Augustine and later destroyed by Penda, King of Mercia. It was in 673 that St Etheldreda, Queen of Northumbria, came to Ely to found a religious community. The great Saxon historian Bede describes it as a nunnery, but almost certainly this was a double monastery of monks and nuns, and, as first Abbess St Etheldreda ruled over both houses. The life of worship and service to God has continued ever since, thousands of visitors come to the Cathedral in a manner reminiscent of the great medieval pilgrimages, the Cathedral plays its part in the life of the City and the Diocese of Ely. In WHERE TROY ONCE STOOD, Iman Wilkens tells us that Homer in the Iliad, XI, 166, refer to the Tomb of Ilos, which is, according to Wilkens, the foundation of what we now know as the city Ely and its surroundings. As for one of Homer's other clues - oysters, eels, vineyards and springs - all are present in the region. The excavations have revealed oyster shells, and even today visitors are offered oysters, especially in Colchester, near the North Sea oyster beds. As for eels, there are so many in the river Cam that the inhabitants of Ely, a small town on this river, think that the name probably comes from eel. They cannot know that their town is more likely to owe its name to Ilos, the ancestor of Priam, whose barrow, according to Homer, was precisely there, half way between Troy and the sea. The magnificent Ely Cathedral is thus built on what must have been an important pagan cult before the Christian era. There is still an old street called Vineyards in Ely, indication of a tradition of viticulture and even today there are some local wines available. # 61 - 730

ELYAN 

The son of Sir Bors by the daughter of King Brandegoris. He later became Emperor of Constantinople. # 156 - 418

ELYZABEL

Cousin of Guinevere, she was imprisoned by Claudas for suspected espionage. He refused to release her and this led to war with Arthur. # 156

EMAIN MACHA 

(ev'in ma'ha) The capital of ancient Ulster; now the Navan Fort near Armagh. The Morrigan passes through Emain Macha to warn CuChulain; founding of E. M. with reign of Kimbay; equivalent, the Brooch of Macha; Macha compels five sons of Dithorba to construct ramparts and trenches of E. M.; appearance of Dectera in fields of E. M.; CuChulain drives back to E. M.; news of CuChulain's battle-fury brought to E. M.; Fergus returns to E. M.; boy corps at E. M. go forth to help CuChulain; Ulster men return with great glory; Conall's 'brain ball' laid up. See also: MACHA. # 166 - 562

EMANIA 

Women of Emania meet CuChulain; sacrifice of boy corps of Emania avenged by CuChulain; CuChulain takes farewell of womenfolk of Emania. See also: EMAIN MACHA. # 562

EMER

(ev'er) Daughter of Forgall Monach; wooed by CuChulain; CuChulain seeks and carries off Emer; She becomes CuChulain's wife; learns of the tryst between CuChulain and Fand; CuChulain sees her corpse in his madness. # 562

EMER, THE WOOING OF 

# 166: According to the most ancient tradition, CuChulain, it seems, was unmarried, but stories of tochmarca, or 'wooings,' were popular in early Irish literature, and we are not surprised to find that ere long the greatest of all the Ulster heroes, though still a boy, was supplied with a wife. 'The Wooing of Emer' exists in several versions, the oldest of which was composed as early as the eighth century. The wandering and incoherent character of the narrative is probably due in large part to the fact that the author has added to the simple tale of CuChulain's wooing numerous themes derived from older sagas, notably the account of how CuChulain went to learn feats of arms from the amazonian Scathach. CuChulain's dialogue with Emer is couched in a veiled and highly poetical language which was comprehensible only to the initiated and hence means little when rendered into modern English. It can be found in full in Cross' and Slover's ANCIENT IRISH TALES. 

# 548: CuChulain's perilous adventure in the land of Scathach was contrived by Forgall Monach, the hostile father of his future bride Emer, when he discovered that the young hero had been to his fort to woo the maiden. Forgall was a nephew of Tethra, King of the Fomoire, and his fortress in Brega was called Luglochta Loga, 'The Gardens of Lugh'. Before CuChulain drove to it in his chariot, nine men had been searching every province in Ireland for a whole year in the hope of finding in some stronghold a maiden it might please CuChulain to woo, but their search had been of no avail. Though Forgall's fortress was in Ireland, the journey there was a metaphorical adventure into a mysterious world. Conversing in riddles with Emer, CuChulain says that he passed the night in 'the house of a man who calls the cattle of the plain of Tethra', and he has come 'between the Two Props of the Woodland, from the Darkness of the Sea, over the Great Secret of the Men of the Gods, over the Foam of the Two Steeds of Emain, over the Field of the Morrigan, over the Back of the Sea Pig, over the Valley of the Great Ox, between the God and his Prophet, over the Marrow of the Woman Fedelm, between the Boar and his Dam, over the Washingplace of the Horses of the Gods, between the King of Ana and his Servant, to the Food Storehouse of the Four Corners of the World, over Great Ruin and the Remnants of the Great Feast, between the Vat and the Little Vat, to the Daughters of the Champion of Tethra, King of the Fomoire, to the Gardens of Lugh.' When the hero goes a-wooing, the drive from Ulster to Brega becomes a ceremonial progress into the world beyond. On returning from the land of Scathach, CuChulain set out again in his scythe chariot for Forgall's fortress, leaped over the three ramparts of the fort and 'dealt three blows in the fort, so that eight men fell from each blow, and one escaped in each group of nine, namely Scibur, Ibur, and Cat, the three brtothers of Emer.' Forgall fell to his death from a rampart as he fled from CuChulain, and the triumphant hero carried off Emer and her foster-sister with their weight in gold and silver. Escaping towards Ulster, they were pursued by Forgall's men, and CuChulain had to pause at various historic places on the way to do battle with them. But the incidents of the struggle were no mere contingencies. During the punning conversation of the lovers at their first encounter, CuChulain had seen the breasts of the maiden over the bosom of her smock. And he said: 'Fair is the plain, the plain of the noble yoke.' 'No one comes to this plain,' said she, 'without leaping the hero's salmon-leap, bringing out two women with their weight in gold and silver, and at one blow slaying three times nine men but saving one man in each group of nine.' In the event, CuChulain and his adversaries were simply going through the motions of a drama, the course of which had been preordained before the action began. # 166 - 548

EMMELINE 

In Dryden's KING ARTHUR, a blind girl, daughter of Duke Conon of Cornwall, was promised to Arthur but was carried off by Oswald, the Saxon King of Kent. Merlin restored her sight when she was still a prisoner and Arthur eventually defeated Oswald and rescued her. # 156

ENAMELLING 

Enamelling was unknown to the classical nations till they learned it from the Celts. One beautiful feature in the decoration of metal-work seems to have entirely originated in Celtica. # 562

ENDELLION, SAINT (ENDELIENT)

(sixth century) Daughter of the legendary King Brychan. Arthur was her god-father and he killed the lord of Trenteny who had killed her cow, the milk of which was her only sustenance. She revived the malefactor. At her death she bade her friends lay her upon a cart whose resting place should be determined by the oxen which drew it: there she was buried. She is the patron of Saint Endellion in Cornwall and her feast-day is 29 April. # 156-454-615

ENDIMION 

(LYLY) See: DIMINUTIVE FAIRIES.

ENEUAVC 

The daughter of Bedivere. # 156

ENGRES

In the Icelandic SAGA OF TRISTRAM a king, brother of Iseult. He offered Iseult's hand to whomsoever would kill a dragon. # 156 - 355

ENID 

# 156: The heroine of Crétien's EREC ET ENIDE and the Welsh GEREINT AND ENID. In each of these tales she is the wife of the hero. According to EREC, her father was Liconaus, whereas in GEREINT he was named Ynwyl. EREC tells us that her mother was called Tarsenesyde. The origin of her name is uncertain and it was perhaps at first a territorial designation. # 562: The tale of Enid and Gereint. In this tale, according to Rolleston, which appears to be based on the 'EREC' of Chrestien de Troyes, the main interest is neither mythological nor adventorous, but purely sentimental. # 152 - 156 - 346 - 562

ENYGEUS 

Sister of Joseph of Arimathea, wife of Brons and mother of Alan. # 156

EOCHAID

(ughy) King of the Firbolgs when the Tuatha De Danann invaded Ireland. Firbolgs were a rougher, less magical people than the Tuatha De Danaan, but the two races spoke the same language and were able to agree on the same conventions of warfare. The Firbolgs were as The Titans to the Olympians, and, like the Titans, they were overthrown. # 100

EOCHAID AIREM 

(yo'he ar'em) Son of Finn, brother of Eochaid Fedlech, with whom he is sometimes confused; husband of Etain. # 166

EOCHAID BUIDE 

(yo'he boo'ye) Eochaid Salbuide, father of Nessa and grandfather of Conchobar. # 166

EOCHAID FEDLECH

(yo'he fed'leh) Brother of Eochaid Airem; king of Ireland beginning 3 BC; father of Medb and others. # 166

EOCHAID MUGMEDON 

(yo'he mûg'me hon) King of Ireland about AD 358. # 166

EOCHY 

(yeo'hee) Equivalent to Eochaid 1. Son of Erc, Firbolg king, husband of Taltiu or Telta. 2. King of Ireland; reference to appearance of Midir the Proud to Eochy on the Hill of Tara; High King of Ireland wooes and marries Etain; Midir appears to Eochy, and challenges to play chess. # 562

EOGAN MAC DURTHACHT

(yo'gan moc door'haht) King of Farney; a dependent of Conchobar, but often at odds with him. # 166

EOGHAN MOR 

He was nicknamed Mug Nuadat, or Slave (devotee) of Nuada. He married Beare. He made a division of Ireland between himself and Conn, who had the northern portion, himself retaining 'the slave's half'. # 454

EOPA 

The Saxon who, at the instigation of Paschent, son of Vortigern, poisoned Ambrosius Aurelius. He subsequently fell in battle against Uther. # 156-243

EOSTRE

Anglo-Saxon goddess of Spring, worshipped at festivals all over Britain. She gave her name to Easter and some of the present folkcustoms performed at that time may be traced to her cult. # 454

EPHORUS 

Ephorus, about 350 BC, has three lines of verse about the Celts in which they are described as using 'the same customs as the Greeks' whatever that may mean - and being on the friendliest terms with that people, who established guest friendships among them. # 562

EPONA 

# 628: Queen of Horses and Fruitfullness. Epona in Celtic inscriptions from Gaul, and Rhiannon in Welsh legend. She is the goddess of horses (the name 'Epona' derives from the Celtic word for 'Horse'), and therefore of great power in a horse-based culture such as that of the Celts. In Romano-Celtic images she is associated with corn, fruits and serpents, and as Mare-Goddess she would have been concerned with forces of fertility and nourishment. 

# 769: Many of her representations depict the goddess with baskets of fruit or corn. The Burgundian imagery of mare and foal is especially evocative: the foal gains nourishment from Epona's PATERA or suckles its mother. The fact that Epona's mount is a mare is important: the lands of the Aedui and Lingones of Burgundy were famed for horse breeding, and Epona presided over this aspect of fertility. The symbolism of Epona is complex and multifaceted. Mediterranian commentators speak of her purely as a goddess of horse and stable. Epona may have been perceived as a protectress of horsemen and their mounts. After all, the intelligence and speed of horses were crucial to the safety of the cavalryman; and it should be remembered, too, that the pre-Roman Celtic society was based on a hierarchy of chiefs and knights, on whom the society and prestige of the tribe depended. But Epona's cult possessed a greater profundity than her equine symbolism alone would suggest. The femininity of her imagery and that of her horse are significant, as is her overt fertility symbolism. But her key, her MAPPA and her association with the dead suggest that here was a goddess who guarded her devotees throughout this life and into the next world. She was a patroness of horses, cavalrymen and the craft of horse breeding at one level; at another, she reflected the deep mysteries of life, death and rebirth. # 628 - 769

ERBIN

The father or, according to the LIFE OF ST. CYBY, the son of Gereint. # 156

ERC 

King of Ireland, CuChulain's foe; mortally wounds the Grey of Macha. # 562

EREC 

# 156: The husband of Enid who succeeded his father as King of Nantes. He first encountered Enid when he gave chase to someone who had insulted Guinevere. After he married Enid she scolded him for giving up knightly adventures so he undertook some more. C. Luttrell holds that the romance of EREC was entirely the invention of Chrétien (# 403). Erec is usually regarded the son of Lac, but the Norse EREX SAGA calls his father Ilax (# 152 - # 355). A Norse version of the story of Erec. # 152 - 156 - 355 - 403

EREMON

(ay-rev-on) First Milesian king of all Ireland. # 562

ERI 

Mother of King Bres; reveals father of Bres as Elatha. # 562

ERIC 

That's eric. A compensation exacted by the kinsmen of a slain man from his slayers. # 166

ERIES

A son of Lot who became one of Arthur's knights. He may have been the same as Gaheris and became a separate character due to manuscript miscopying.# 156

ERIN 

See also: ERIU. Reference to High-Kingship of Erin, (Erinn). It is said, Ireland was ruled by three Danaan kings, grandsons of the Dagda. Their names were MacCuill, MacCecht, and MacGrené, and their wives were named respectively Banba, Fohla, and Eriu. The Celtic habit of conceiving divine persons in triads (q.v.) is here illustrated. These triads represent one person each, and the mythical character of that personage is evident from the name of one of them, MacGrené, Son of the Sun. The names of the three goddesses have each at different times been applied to Ireland, but that of the third, Eriu, has alone persisted, and in the dative form, Erinn, is a poetic name for the country to this day. That Eriu is the wife of MacGrené means, as de Jubainville observes, that the Sun-god, the god of Day, Life, and Science, has wedded the land and is reigning over it. # 562

ERIU 

(ä'ryu) Wife of Danaan king MacGrené; dative form, Erinn, poetic name applied to Ireland. There is some evidence that Eriu was a solar divinity: the sun was perceived as a golden cup filled with red wine which Eriu, as goddess of the land, hands to successive mortal kings of Ireland, to signify their marriage and the fertility of the country. See: ERIN.# 562 - 769

ERLAN

An ancestor of Lot. # 156 - 344

ERMALEUS 

In BEAUDOUS, Gawain's cousin whom Biausdous defeated and sent as a captive to Arthur. He was the son of the King of Orkney. # 156

ERMID 

Brother of Gereint. # 156 - 346

ERRIS BAY

The sea on the Atlantic by Erris and Inishglory where the Children of Lir should spend the last period of the three times three hundred years as swans, which enchantment their step-mother Aoife had laid upon them. # 562

ERTHAL 

Chieftain of the 'Goddoddin', the great heroic epic of post-Arthurian Britain. He is described thus: 'In the van was, loud as thunder, the din of shields - when the tale shall be told of the battle of Catraeth (Catterick), the people will utter sighs, long has been their grief because of the warrior's absence, there will be a dominion without a sovereign and a smoking land.' # 454 - 610

ESCANOR 

The name of a number of knights in Arthurian romance. In L'ATRE PERILLEUX Escanor was a knight whose strenght grew at noon, then lessened. He abducted Arthur's female cupbearer but was eventually killed by Gawain. The romance ESCANOR features two persons of that name: Escanor Le Beau who fought a duel with Gawain, though they became friends; and Escanor Le Grand who was the son of a giant and a witch and the uncle of Escanor Le Beau. He made Griflet a prisoner. # 30 - 156

ESCLABOR

The father of Palamedes. He was a nobleman of Babylon who was sent to Rome as part of a tribute. While there, he saved the emperor's life. In due course he came to Logres where he saved the life of King Pellinore and then hied himself to Camelot. # 30 - 156

ESCLADOS 

A knight who defended a wondrous fountain in the Forest of Broceliande. Owain slew him and then subsequently married his widow, Laudine (# 152). By marrying the widow of his victim Owain may well have enshrined a pagan custom whereby whoever defeated a king was ritually married to his territory. # 152 - 156

ESCLARMONDE 

The wife of Huon. In LE CHANSON D'ESCLARMONDE (a sequel to HUON DE BORDEAUX), Huon discovered that, as he was married to Esclarmonde, a mortal, his right to inherit the kingdom of Faerie was disputed by Arthur who had resorted thither after his reign in Britain. The fairies refused to obey Huon but Morgan took Esclarmonde to the Terrestrial Paradise, where she was bathed in the fountain of Youth and changed by Jesus into a fairy. # 156

ESCOL

A follower of Arthur. His father was King Aelens of Iceland. # 156 - 697

ESCORDUCARLA 

The lady of Vallone, she planned to make Merlin, of whom she was enamoured, a prisoner; but he made her a prisoner instead. # 156

ESRAS 

The master of wisdom who gave into Lugh's keeping the spear which gave victory in battle. He dwelt in Gorias, one of the four cities from which the Tuatha de Danaan had come. The Book of Invasions suggests that this was in the northern Isles of Greece. # 454

ESTMERE

Hero of a late medieval Scottish romance. Something of an adventurer, he journeys to the court of King Asland to ask for his daughter's hand. This is refused but not before the two have fallen in love. Shortly afterwards, Estmere learns that a Spanish prince is threatening King Asland and his daughter, and disguising himself as a Moorish harper he infiltrates the castle, slays the Spaniard and wins the hand of the lady. Witty and lighthearted romance full of magic and colorful adventures. # 454

ESTONNE 

The Lord of the Scottish Wilderness, father of Passaleon. He was killed by Bruyant the Faithless. # 156 - 198

ESTORAUSE 

The pagan king of Sarras who imprisoned Galahad, Perceval and Bors, but who, when he was dying, asked their forgiveness which was granted.# 156-418

ESTRANGOT

ILLE ESTRANGE, where Lionel was kept prisoner by Vagor. # 156

ETAIN 

# 562: (aideen or EET-an) Second bride of Midir the Proud; transformed by Fuamnach into a butterfly; driven by a magic tempest into the fairy palace of Angus; swallowed by Etar's wife, and reappears as a mortal child; visited by Eochy (Eochaid), the High King, who wooes and makes her his wife; the desperate love of Ailill for Etain; Midir the Proud comes to claim Etain, as his Danaan wife; recovered by Eochy. # 166: 1. A woman of the fairy folk, wife of Eochaid Airem and loved of Midir; heroine of 'The Wooing of Etain', 2. daughter of the above, wife of Cormac, king of Leinster. # 100: Etain of the Tuatha De Danann was the heroine of the great fairy love story, MIDHIR AND ETAIN. It has inspired much poetry and drama, and is perhaps best known to English people through Fiona Macleod's fairy play, THE IMMORTAL HOUR. The original story is well told by Lady Gregory in GODS AND FIGHTING MEN. Etain was the second wife of Midhir, the king of the Fairy Hill of Bri Leith. His first wife Fuamach was bitterly jealous, and with the help of the Druid Bresal Etarlaim, she finally contrived to turn Etain into a small fly and blew her away with a bitter blast into the mortal land of Ireland, where she was blown about in great misery for seven long years. But as for Fuamach, when her evil doings were known, Angus mac Og, son of Dagda, smote her head from her body. After seven years of wretchedness, Etain was blown into the hall where Etar, of Inver Cechmaine, was feasting, and she fell down from the roof into the golden cup of Etar's wife, who swallowed her with the wine, and after nine months she was born as Etar's daughter, and was again named Etain, and she grew into the most beautiful woman in the length and breadth of Ireland. When she was grown Eochaid saw her and courted her, and took her back with him to Teamhair (Tara). But all this time Midhir knew where she was, and had once appeared to her though she did not remember him. At the wedding feast Eochaid's younger brother Ailell was suddenly smitten with a desperate love and longing for Etain. He suppressed it, but he pined and a deadly sickness fell on him. The king's doctor said it was love-longing, but he denied it. Eochaid became very anxious about him. The time came when Eochaid had to ride on his circuit over the whole of Ireland receiving homage from the tributory kings, and he committed Ailell to the care of Etain while he was away. Etain did all she could for Ailell, and she tried all she could to persuade him to tell her what it was bringing him down to the gates of death. At last she made out that it was unsatisfied love for her that ailed him. Then she was very sad, but she continued to do all that she could for him, but he only grew worse, until in the end it seemed to her that the only way was for her to yield to his longing, and she appointed to meet him very early next morning at a dun outside the town. Ailell was filled with rapture, and all night he lay sleepless, but at dawn a deep sleep fell on him and he did not go. But Etain rose early and went out to the dun. And at the time when she had appointed to meet Ailell she saw a man that looked like him walking up to her with pain and weakness, but when he came close she saw that it was not Ailell. They looked at each other in silence, and the man went away. 

Etain waited a little and then went back and found Ailell newly awakened and full of anger at himself. He told her how it had been, and she appointed to meet him next morning, but the same thing happened. And on the third morning she spoke to the strange man. 'You are not the man I have appointed to meet,' she said. 'And I have not come out for wantonness but to heal a man who is laid under sickness for my sake.' 'You would be better to come with me, for I was your first husband in the days that were long ago.' 'Why,' said she, 'what is thy name at all, if it were to be demanded of thee?' It is not hard to answer thee,' he said, 'Mider of Bri Leith is my name.' 'And what made thee to part from me, if we were as thou sayest?' said Etain. 'Easy again is the answer,' said Mider (Midhir); 'it was the sorcery of Fuamnach and the spells of Bressal Etarlam that put us apart.' And Mider said to Etain: 'Wilt thou come with me?' 'Nay,' answered Etain, 'I will not exchange the king of all Ireland for thee; for a man whose kindred and whose lineage is unknown.' 'It was I myself indeed,' said Mider, 'who filled all the mind of Ailill with love for thee; it was I also who prevented his coming to the tryst with thee, and allowed him not to spoil thy honor.' After all this the lady went back to her house, and she came to speech with Ailill, and she greeted him. 'It hath happened well for us both,' said Ailill, 'that the man met thee there: for I am cured forever from my illness, thou also art unhurt in thine honor, and may a blessing rest upon thee!' 'Thanks be to our gods,' said Etain, 'that both of us do indeed deem that all this hath chanced so well.'

And after that, Eochaid came back from his royal progress, and he asked at once for his brother; and the tale was told to him from the beginning to the end, and the king was grateful to Etain, in that she had been gracious to Ailill; and 'What hath been related in this tale,' said Eochaid, 'is well-pleasing to ourselves.' Mider appeared once again to Etain in the likeness of the stranger she had seen when she was a girl. No one saw him or heard the song he sang praising the beauties of Tir Nan Og and begging her to come with him. She refused to leave Eochaid. 'If he renders thee to me, wilt thou come?' he said. 'If my lord does that I will come,' she answered, and he left her. Soon after this a stranger appeared to Eochaid and challenged him to three games of chess. They played for stakes, but, according to custom, the stakes were named by the winner after the game was won. Twice Eochaid won, and he set high stakes, the first a great tribute of horses and the second three tasks which it took all Mider's fairy hosts to accomplish. The third time Mider won and he asked for Eochaid's wife. Eochaid refused, and Mider modified the demand for the right to put his arms round her and kiss her. Eochaid granted that and set the time of granting at the end of a month. At the end of that time Mider appeared. Eochaid had drawn all his forces round him and secured the doors as soon as Mider entered so that he should not carry her away. Mider drew his sword with his left hand, put his right arm round her and kissed her. Then they rose together through the roof and the warriors rushing out saw two white swans flying over the Palace of Tara linked with a golden chain. That was not the end of the story, for Eochaid could not rest without Etain, and after years of searching he tracked her to Bri Leith, and made war on the whole realm of fairy, and made great havoc there until at lenght Etain was restored to him. But the wrath of the Tuatha De Danann rested on Eochaid and all his descendants because of the great harm they had wreaked upon the land of Tir Nan Og. This tale has been retold here at some lenght and from two different sources alternating each other, namely from, as mentioned, Lady Gregory, and from Cross and Slover's ANCIENT IRISH TALES, as an example of the subtle and poetic treatment of the heroic fairy themes in the Irish legends. The challenge to games of chess occurs in many Celtic legends and fairy tales. The theme of metempsychosis or reincarnation occurs often in the early legends.

# 236: Apart from being a remarkable tale, THE WOOING OF ETAIN has a remarkable history. Although it is preserved in lebor na huidre, the beginning of the first section and the ending of the third are missing, and only the short second section is complete. This situation persisted until this century, when a complete version of the story was discovered lying innocently among a part of the Yellow Book of Lecan housed in Cheltenham; and in 1937 the complete text of THE WOOING OF ETAIN finally appeared in print. The three sections are virtually independent tales. The first comprises a set of variations upon the regeneration theme of the rival lovers; thus, in the opening episode, Boand goes from her husband Elcmar to the Dagdae and then back to Elcmar. Oengus' efforts to win Etain away from her father represent a variant of the type found in the Welsh 'How Culhwch Won Olwen', while his concealing her from Mider suggests that the two gods were originally rivals. In the second section, Echu and Ailill are the rival claimants, Ailill's lovesickness recalling that of Gilvaethwy in 'Math Son of Mathonwy'; Etain goes from Echu to Ailill and back to Echu. In the final section, it is Mider and Echu who contest Etain, and the tasks assigned Mider recall those imposed upon the Dagdae in the first section and those imposed upon Culhwch; Etain goes from Echu to Mider, back to Echu (in the person of her daughter), back to Mider and, in some traditions, back to Echu - the uncertain conclusion underlines the seasonal motif. 'The Wooing of Etain' is also a kind of legal primer. The first section, wherein Oengus gains possession of Bruig na Boinde (at Samuin, naturally), demonstrates that the Irish had a poetic sense of law. Frank O'Connor in THE BACKWARD LOOK says that 'The trick - borrowing the use of New Grange for a day and a night and then claiming successfully that this means for all time - has some esoteric meaning which I cannot grasp'; but there is nothing esoteric here. Oengus' argument that 'it is in days and nights that the world passes' explains everything. Mider uses the same trick in the third section, for, in claiming that Echu has 'sold' Etain, he is clearly arguing that 'My arms round Etain and a kiss from her' entitle him to permanent possession of her, that it is in embraces and kisses that love is spent. (Actually, since the last fidchell game is played for an open stake, Mider could simply have asked for Etain outright; but perhaps then Echu would not have kept the bargain). Since Echu does not accept this argument - he claims that he has not sold Etain - Mider is forced to trick him a second time; thinking that he has picked out Etain from among the fifty women, Echu pledges himself content, but actually he has chosen his own (and Etain's) daughter. Mider's name appropriately, seems to derive from a Celtic root meaning 'to judge'. # 769: Etain is closely associated with the super-natural: she is linked to two gods, Midhir and Oenghus. She is reborn with the same identity as her original self. Most important of all, it is clear that in her marriage to Eochiadh, she is fulfilling the role of goddess and sovereignty, legitimizing his rule by her union with the king. # 100-166 - 236 - 267 - 562 - 769

ETAIN OIG 

Daughter of Etain; King Conary Môr (Mor) descended from Etain Oig married Cormac, King of Ulster; put away owing to barrenness; cowherd of Eterskel cares for her one daughter. # 562

ETAIN, THE WOOING OF

'The Wooing of Etain', composed in its oldest form as early as the eight century, is one of the most charming pieces of romantic fiction preserved from the vernacular literature of medieval Europe. Though, unfortunately, the story exists only in a series of disconnected and mutilated fragments, enough remains to illustrate admirably the highly developed style and delicate treatment of sentiment which characterize ancient Irish literature. In her earlier career, Etain is associated not only with Mider but also with Angus Oc, a well-known supernatural personage who figures in the Mythological cycle. According to the annals, her mortal husband, Eochaid Airem, became high king of Ireland about 134 BC. 'The Wooing of Etain' is connected with 'The Destruction of Da Derga's Hostel' by the fact that Etain's grandson, King Conaire Mor, meets his death as the result of Eochaid's having destroyed the fairy-mound of Bri Leith, whither Etain had been abducted by Mider. # 166

ETAR 

Mother of Etain. # 562

ETERSCEL 

(ed'er scyal) King of Ireland (Tara), and foster-father of Conaire Mor husband of Mess Buachalla, daughter of the second Etain; his cowherd cares for Mess Buachalla; on his death he is succeeded by Conaire (Conary) Mor. # 166 - 562

ETHAL ANUBAL

Prince of Danaans of Connacht, father of Caer. # 562

ETHELDREDA, SAINT 

(d. 679) Aethelthryth/Ediltrudis/Audrey, Abess of Ely. This formidable daughter of King Anna of the East Angles became something of a professional virgin. She was married to Tondberht, and elderman, who died leaving her virgin. She was then married to King Egfrith of Northumbria who had agreed to her remaining a virgin but after twelve years requested that she sleep with him. She then founded the double monastery of Ely, leaving her husband. Fairs held in her honour led to the expression 'tawdry' after the cheap fairings sold there. She is depicted with two does who were said to have sustained the Ely community with their milk during a famine. Her feast-day is 23 June. # 454

ETHLINN 

or Ethnea. Daughter of Balor; gives her love to Kian (Cian); gives birth to three sons; one son, Lugh; belongs to Finn's ancestry. # 562

ETHNA THE BRIDE 

Finvarra, or Fin Bheara, the Irish fairy king who was also king of the dead, though he had a beautiful queen of his own, was amorous of mortal women, and any woman who was renowned for her beauty stood in special danger from him. Lady Wilde in her ANCIENT LEGENDS OF IRELAND tells of one Ethna the Bride who was said to be the most beautiful woman then in Ireland and who was not stolen by Finvarra. Ethna was newly married, and the young lord her husband was so proud of her beauty that he held festivities day after day. His castle was near the fairy hill which covered Finvarra's palace, but they had been long friends, and from time to time he set out offerings of wine to the fairy king, so he had no fear of him. Nevertheless one evening, as Ethna was floating through the dance, shining like moonlight in her silver dress, her hand slipped from her partner's and she fell to the ground in a swoon. Nothing would revive her, and they carried her to bed where she lay motionless. In the morning she seemed to revive, but would speak of nothing but a beautiful country which she had visited, and to which she longed to return. At night she sank deep again into sleep. Her old nurse was set to guard her, but in the silence of the night she too fell asleep, and when she woke at sunrise Ethna had gone. The whole castle was roused, and they searched high and low, but no sight, sound nor trace of her was to be found. It was clear that the fairies had some part in her disappearance, and the young lord rode off at top speed to Knock-Ma under which his friend Finvarra lived, to seek his counsel as to how to find her. When he reached the Rath he dismounted, and had begun to climb its slope when he heard voices above him in the air. 'Finvarra is happy now,' said one, 'when he has carried Ethna the Bride into his palace. Her husband will never see her again.' 'Yet he could win her back,' said another, 'if he could dig a deep hole down into the heart of the Rath and let the light of day into it; but he will never win his way down, for Finvarra is more powerful than any mortal man.' 'Yet I will conquer him,' thought the young lord; and he sent for workmen far and wide and they dug down into the hill, a deep, wide trench, so that when darkness fell they thought that their task was more than half done, and that they would reach Finvarra's palace by the next day. So they went to rest in high hopes. But next morning the trench was gone, and the grass grew over the hill as if it had never been disturbed. Then most men despaired, but the young lord had a brave heart, and he added more diggers to the many who were working, and that day they got even deeper than the day before, but the next morning all trace of their labour had disappeared. And the third morning it was the same again. Then the young lord was ready to die for grief, when he heard a voice in the air above him saying 'Sprinkle the earth with salt and your work will be safe.' Hope sprang up again in his heart, and he sent round and gathered salt from all his people, and that night they covered all the piles of earth with salt before they left them. Next morning their work had been untouched, and they set to work with a good heart, and before the day was over they were so near to Fairyland that when they put their ears to the clay they could hear fairy music, and voices speaking. And one voice said: 'Finvarra is sad now, for he knows that if one human spade cuts into his palace wall it will crumble into dust.' Another answered: 'But if the king sends Ethna back to her lord, we shall all be saved.' Then the voice of Finvarra rang out: 'Lay down your spades, men of earth, and at sunset Ethna shall return to her lord.' At that the lord told his men to stop digging, and at sunset he rode up to the mouth of the Glen, and Ethna came walking up the deep cleft, shining like silver, and he snatched her up to his horse's back and rode with her to his catle; but Finvarra had played him false, for when he carried her in she lay in his arms without speech or movement, and when they laid her on the bed she lay there like a waxen image and nothing would rouse her, so that they began to fear that she had eaten Fairy Food and that her soul had remained in Fairyland. One night as the lord was riding sadly home he heard the friendly voices in the air. And one said: 'It is a year and a day since Ethna came home to her lord, and still she lies motionless, for Finvarra has her soul with him still in his palace under Knock-Ma.' And the other answered: 'Yet her husband could win her back to mortal life if he undid the girdle round her waist and took out the fairy pin with which it is fastened. If he burned the girdle and sprinkled the ashes outside her door, and buried the pin in the earth, then her human soul would come back to her.' The young lord turned his horse, and rode back like lightning. With great difficulty he untangled the girdle and disengaged the fairy pin. He burnt the girdle and scattered the ashes outside the door. Still she never moved. Then he took the pin and buried it under a fairy thorn where no one would disturb it. When he came back, Ethna sat up in bed and stretched out her arms to him. She knew and remembered everything, except that the year she had spent in Fairyland was like the dream of a single night. Finvarra never troubled them again, and they lived out their mortal lives in great happiness. 

They have long gone, but the deep cleft is still left in Knock-Ma, and is still called the Fairy Glen. Though Finvarra behaved with such treachery it is clear that there were more scupulous spirits among his people. Since Finvarra rules over the dead his story is very near to King Orfeo, the medieval version of ORPHEUS AND EURYDICE in which Pluto is called the King of the Fairies. # 100 - 728

ETHNE

The tale of Ethné in full can be read in # 562 pp 142-145. (At the time of the coming of St. Patrick, Ethné would have been about fifteen hundred years of age. The Danaan folk grow up from childhood to maturity, but then they abide unaffected by the lapse of time). # 562

ETHNE INGUBA 

(ah'ne in'goo va) Wife of CuChulain. # 166

ETHNE TAEBFADA 

(ah'ne tav'fâda) Wife of Conn Cet Cathach. # 166

ETRUSCANS

Celts conquer Northern Italy from the Etruscans. # 562

ETTARD 

She was loved by Pelleas but did not reciprocate his feelings. Nimue made her fall in love with Pelleas by magic but also made Pelleas transfer his affections to her (Nimue). Ettard, now hated by Pelleas, died of love. # 156 - 418

EUDAF 

A variant form of the name Evdaf found in Mostyn MS 117. # 156

EUGENIUS

According to Boece in his SCOTORUM HISTORIAE, a King of Scotland, ally of Mordred. He captured Guinevere who remained a prisoner of the Picts. # 156 - 221

EUPHEMISTIC NAMES FOR THE FAIRIES 

Just as the Furies were called 'The Eumenides', the 'Kindly Ones', so were the fairies called laudatory names be the country people. As Kirk says, 'These SITHS, or Fairies, they call SLEAGH MAITH, or the Good People, it would seem, to prevent the Dint of their ill Attempts, (for the Irish use to bless all they fear Harme of;)' E. B. Simpson in FOLK LORE IN LOWLAND SCOTLAND gives a list of some of these euphemisms. The invisible and alert fairies for the same reason were always mentioned with a heneyed tongue. The wily, knowing not where they might be lurking, were careful to call them 'the Good Neighbours', 'the honest folk', the little folk', the Gentry', 'the hill folk', and 'the forgetful people', the 'men of peace'. The folk-rhyme given by Chambers, quoted under ELVES, contains the fairies' own caution on the subject. # 100 - 370 - 599

EURIC 

King of the Visigoths, AD 466-84. He was opposed by the Emperor Anthemius who counted Riothamus amongst his allies. # 156

EUROPE

Seeds of freedom and culture in Europe kept alive by Celtica; diffusion of Celtic power in Mid-Europe. Celtic place-names in Europe; what it owes to Celts; western lands of Europe; dolmens found in Europe. See CELTIC. # 562

EUSTACE 

The Duke of Cambenet who took part in the rebellion against Arthur at the beginning of his reign. # 156 - 418

EVADEAM 

He was transformed into a dwarf by magic. Gawain had been told he would assume the shape of the next man he met. He met Evadeam and became a dwarf, while Evadeam regained his original shape. Eventually Gawain was turned back into his true form and Evadeam became a Knight of the Round Table. # 156 - 604

EVAINE

The wife of the elder Bors. She was the mother of Lionel and the younger Bors. After her husband's death, she left her children to the care of Pharien and became a nun. She was the sister of Elaine, wife of Ban. # 156-604

EVANDER 

A King. See: SYRIA. # 156

EVDAF 

Son of Kradoc and father of Kynan in the Welsh maternal pedigree of Arthur found in BONEDD YR ARWR. Geoffrey calls him Octavius, Duke of Gwent; he subsequently became King of Britain. He was the uncle of Conan Meriadoc. # 156

EVELAKE

A king born in France in early times. He was sent to Rome as part of a tribute and afterwards went to Syria. He slew the governor's son and fled to Babylon where he aided King Tholomer and was rewarded with land. He became King of Sarras, and Joseph of Arimathea helped him to fight against Tholomer. Joseph then baptized him, giving him the name Mordrain. He remained alive with unhealed wounds, living only on the Sacred Host, until the knight who would obtain the Grail should come. He had two sons, Eliezer and Grimal. Evelake in origin may be Avalloch, father of Modron, mentioned in the TRIADS. Avalloch may have been a god with some association with apples. # 156 - 418 - 434 - 604

EVGEN 

In the maternal pedigree of Arthur provided by Gruffudd Hiraethog (sixteenth century), he is numbered amongst Arthur's ancestors. # 156

EVRAIN 

One of the wizards who changed Blonde Esmerée into a serpent. # 156

EVRAWC

(eff-ROWG) Father of Peredur. # 562

EVRIC 

Farmer who befriends Fionuala and her brothers. # 562

EXCALIBUR 

# 156: The sword given to Arthur by the Lady of the Lake. Some sources suggest that Arthur gave it to Gawain. After Arthur's last battle he made Bedivere return it to the water where it was grasped by a hand and drawn under. Its scabbard prevented the wearer from loosing blood. When Gawain fought the magician Mabon over the fairy Marsique, she obtained the scabbard for him but it subsequently disappeared. The Welsh name for Excalibur was Caladvwlch, equating linguistically with Irish Caladbolg, the name of a sword borne by heroes in Irish legend, derived from CALAD (hard) and BOLG (lightning). See CALIBURN, (and # 562: note p 224). # 156 - 508 - 562

EXTERNAL SOUL

See: SEPARABLE SOUL.

EYE 

The name of the Gaelic Sun-Goddess Sulis was related to SUIL, an eye. The same word meant a hole, like the 'eye' in a strap, or a whirlwind. SUILEATH meant 'wise, all-seeing, farsighted,' describing the Goddess whose eye saw every-where. Romans identified this wise Goddess with their own Minerva, the all-seeing Crone aspect of the Capitoline Triad Altars were set up in Roman Britain to 'Sul Minerva.' # 701

